《Nisbet’s Church Pulpit Commentary - Galatians》(James Nisbet)
Commentator

With nearly 5,000 pages and 20 megabytes of text, this 12 volume set contains concise comments and sermon outlines, perfect for preaching, teaching, or just another perspective on a passage for any lay person.

James Nisbet compiled and edited the Church Pulpit Commentary. Over 100 authors wrote short essays, sermon outlines, and sermon illustrations for selected verses of the Bible. The authors include Handley Carr Glyn (H.C.G) Moule, F.D. Maurice, and many other bishops and pastors.

As with many commentaries of this nature, the New Testament contains substantially more comments than the Old Testament. This is not the famouse Pulpit Commentary. This is a different commentary. Not every verse includes a comment.

00 Introduction 

Galatians 1:6-8 No other Gospel

Galatians 1:15-16 ‘That I Might Preach Him’

Galatians 1:16 The Keynote of Testimony

Galatians 1:17 Alone With God

Galatians 2:20 The Crucified Christian

Galatians 2:20 Crucified, Yet Alive

Galatians 2:20 Life in Christ

Galatians 2:20 The Christ Life

Galatians 2:20 Lessons from St. Paul

Galatians 2:20 A Precious Inheritance

Galatians 3:13 ‘Redeemed from the Curse of the Law’

Galatians 3:17 God’s Covenant

Galatians 3:20 The One Mediator

Galatians 3:22 God’s Gifts and Man’s Faith

Galatians 3:28 (r.v.) The Unity of Life

Galatians 4:4-5 Christ’s Mission

Galatians 4:4-5 The Central Fact of the World’s History

Galatians 4:19 Faith and Character

Galatians 4:26 The Spiritual Jerusalem

Galatians 4:31 Bondage or Freedom?

Galatians 4:31 ‘Children of the Free’

Galatians 5:1 Liberty, Equality, Fraternity

Galatians 5:1 Spiritual Freedom

Galatians 5:16 Characteristics of the Christian Walk

Galatians 5:16 Necessity of the Christian Walk

Galatians 5:16 How the Christian Walk is to be Pursued

Galatians 5:16 Positive Christianity

Galatians 5:17 The Conflict with Sin

Galatians 5:19; Galatians 5:22 A Great Contrast

Galatians 5:19; Galatians 5:22 Known by their Fruit

Galatians 5:22 Christian Joy

Galatians 5:22-23 Fruit of the Spirit

Galatians 6:2 Mutual Help

Galatians 6:7 An Inexorable Law

Galatians 6:9 The Cure for Weariness

Galatians 6:14 The Glory of the World

Galatians 6:14 Crucifixion of Self

Galatians 6:17 Showing the Marks

01 Chapter 1 

Verses 6-8
NO OTHER GOSPEL
‘I marvel that ye are so soon removed from Him that called you into the grace of Christ unto another gospel: which is not another; but there be some that trouble you, and would pervert the gospel of Christ. But though we, or an angel from heaven, preach any other gospel unto you than that which we have preached unto you, let him be accursed.’

Galatians 1:6-8
The right of interpretation is embodied for us in what we call dogma. Many of us do not see the need of dogma, just because we are too apt to miss the true secret of Christian authority. If you are tempted to treat it as one among many influences, perhaps the best and sweetest of all, but still only a moral force working in concert with other forces, then you will find yourself pulled up short by something in it which claims an absolute title, an original and unique authority. This holds ever aloof, supreme and solitary. What is this undying kernel which repels delusion? We know well it is the personality of Jesus Christ. His authoritative personality, His permanent claims, this it is which accounts for the permeating influence exercised over the world by Christianity.

I. The heart and core of Christianity.—Dogma simply puts into words this indissoluble and unique element, which makes it impossible to account for Christianity as an appendage or element of something else. Dogma declares that the Person of the Lord and Master of Christianity holds in it all that is wanted to explain its rise, growth, power, demands, promises. Christianity is Christ, and Christ is Christianity: Christ, to the Jews, a stumbling-block, to the Greeks foolishness, but to all who believe, Christ, the sole foundation, the Author and Finisher of the faith, the one Head, the one rock, the wisdom and power of God.

II. The danger against which St. Paul fought, in its simpler form sweeps in upon us through the great width and variety of our travelling. Our tours now take us so easily far outside the frontiers of Christianity that we rub shoulders with a dozen religions; and, by the sheer force of an unguarded instinct, Christianity slips somehow into a subordinate place in our imagination. We look upon it as one religion among many, and we talk as if it had grown as the others grow. Or here at home, without travel at all, we are terribly liable to the habit of letting Christianity sink down to the level of a social influence. Christianity does so much good, and does it so much better than philanthropy, that we see and feel what a loss to the general well-being it would be if this were withdrawn, we feel that we ourselves are the better for the influence it has had over us. All this is so true, only we are observing it as a phenomenon which impresses us favourably, and never once perhaps have we gone behind the phenomenon, and asked, ‘Whence does this excellent influence spring? What does it assert? Does it simply spring out of the belief that in Christ Jesus there is to be found an authoritative supremacy which nothing short of absolute allegiance of heart to the heart and will of God can ever satisfy? Is that the motive, the cause of these effects? If so, what am I about? Can I accept and face the influence, and not accept the challenge of the creed: ‘Whom sayest thou that I, the Son of Man, am?’

III. There is the challenge.—The creed is proclaimed aloud; we have heard it; what are we going to do? This will stand over against us with an importunate inquiry. Oh that with St. Peter our hearts may burn within us until passionate words break from our lips, ‘Thou art the Christ, the Son of the living God’! God grant us that to-day, by the help of the Holy Ghost, we may deliver out our faith with a new emphasis, a new force of conviction. ‘Yes, it is true; I see it; this religion is no outgrowth of human relations; no! there is but one who can explain it; I see Thee and know Thee Who Thou art; Thou art the Christ, the Holy One of God!’

—Rev. Canon Scott Holland.

Verse 15-16
‘THAT I MIGHT PREACH HIM’
‘It pleased God, … to reveal His Son in me, that I might preach Him.’

Galatians 1:15-16
So St. Paul recalls his Divine ordination time, his crisis of consecration to the apostolate, that office which summed up all ministerial orders in it, and out of which they were unfolded by God’s providence. Called to be an Apostle, St. Paul was called not only to inspiration, but to daily duties for others, for body as well as soul, and to patient and laborious government of one little mission-congregation after another. Deacon, presbyter, overseeing pastor of pastors, he was always all this in one, and more than this. But all other functions of his apostolate are for him overshadowed and dominated by this: he was called to preach his Lord.

I. The pastor’s message.—‘That I might preach Him.’

II. The pastor’s qualification.—‘It pleased God … to reveal His Son in me.’

III. God’s sovereignty.—‘It pleased God’—sovereign, though with a sovereignty of love. Every sight that any one of us has, or has ever had, of Christ’s supreme reality, His mighty tenderness, His finished work. His indwelling presence, is ours because—in the last analysis—‘it pleased God.’ ‘It pleased God to reveal His Son’; to lift the veil from the soul’s face, and show it the Jesus Christ not of theory only, not even of holy orthodoxy taken by itself, but of experience, of trust, of love. ‘To reveal His Son in me.’ Wonderful phrase! We might have expected to read ‘to reveal His Son to me’; but the thought, the experience, the word, goes deeper: ‘To reveal His Son in me.’ Such is that unveiling in the depths of the soul’s consciousness that the Lord, Who is Divinely and for ever objective, not ourselves, to be dealt with as not ourselves, to be appealed to and leaned upon as One Who does not mean to move and vary with us, but is the same today and for ever in Himself, is yet so seen and known by the believing spirit that He is within it. He is not an element of its personality, indeed, but He is lodged by faith in its depths, to give peace, and strength, and holiness, and heaven.

IV. Here is the open secret behind a living ministry; the spring shut up, the fountain sealed, out of which flows the pure river of power for God. ‘He revealed His Son in me.’ Shall not that secret be the possession of every minister? Shall we not humbly purpose, and then diligently seek, that nothing short of that shall animate our work and witness, till we enter, through great mercy, into the joy of our Lord? What a force, strong as it is gentle, goes with the ministry which somehow indicates that indeed the minister hath seen the Lord! The man may be anything but eloquent. His literary equipment may be far from perfect. His manner may be the very opposite of impassioned. But if it is found out that he is always speaking of Jesus Christ as the soul of his message, and speaking of Him as One Whom he knows, Whom he has seen and does see with the inner eye, as One Who is to himself a glorious—let me simply say a solid—fact: then that man, deacon or presbyter, shall be found, whether it is known here below or not, to have worked supernatural results as his Master’s implement.

—Bishop H. C. G. Moule.

Illustration
‘Is it unreasonable to say, as I find myself often saying in my soul in the pulpit “What else is there to preach about?” What am I here for if not to preach Him? These human souls, made in the Lord’s image, and for endless life, but wrecked in the Fall, in danger lest they die “the death that cannot die,” exposed every hour to temptations that may strike deep as their being, liable at any moment’s notice to overwhelming griefs—these men, these women, capable of God’s own indwelling by His grace (His grace which is in Christ Jesus and nowhere else); capable of learning the joys and Divine surprises of a present and known acceptance, a present and joyful triumph, against the devil, the world, and the flesh; capable of living in this world as not of it, and so of being its riches and its blessings—what do they want at my lips? Whether they know it or not, they want me to preach Him. They want to know Him as their peace, their light, their life, their power, their everlasting hope, full, quite full of immortality. They want Him, evidently set forth, crucified amongst them, in a Gospel which does not dismiss the Cross to the background or to the middle distance, but erects it in all its bleeding glory in the front of truth, and cannot get away from it. They want Him as their living and interior power, dwelling in their hearts by faith, as the Holy Spirit strengthens those misgiving hearts to hail their sacred King of Glory to come in.’

Verse 16
THE KEYNOTE OF TESTIMONY
‘Immediately I conferred not with flesh and blood.’

Galatians 1:16
These words are the keynote of the Apostle’s testimony. They describe in one terse sentence his attitude as an apostle of Christ and a teacher of the Gospel. As we carefully ponder his utterances, three points emerge to which attention may be directed.

I. The true knowledge of Jesus Christ is a revelation.—It was so in St. Paul’s case, and he appeals to it to prove that the Gospel he preached was not by man, nor after man. It is interesting to find him again and again in his career appealing to this revelation.

II. Such a revelation of Christ confers a certain independence on those who receive it.—St. John says, ‘Ye need not that any man teach you’—that is, there is a point beyond which human teachers cannot go. It is not, of course, intended that a Christian is to be independent of guidance and help from his fellows; we are intended to help one another; but it remains true that that help, after all, cannot proceed beyond a certain point.

III. This independence involves responsibility.—Now that you know the truth, what are you going to do? When St. Paul knew the truth he had no question about his action. What a moment that was for the Apostle on the way to Damascus! What an awful disillusionising it must have been! But now what was he going to do? That was the question, and that is the question which comes again and again to the soul that sees the light. Am I going to be faithful to what I have seen, or am I going to shrink back from it? To all such waverers the noble reply of the Apostle for ever speaks: ‘Immediately I conferred not with flesh and blood.’

—Rev. E. W. Moore.

Illustration
‘A story is told of a friend who joined the Church of Rome with Cardinals Manning and Newman, that, afterwards reading original authors in the libraries of Europe and becoming convinced that the claims of Rome to a universal supremacy were unfounded, he paid his old friend and former colleague a visit. He laid the facts before him, and when Manning had sufficiently recovered from his surprise he said to him, “And now, my lord, what are you going to do?” “To do!” said Manning. “Have you gone out of your senses? What do you mean?” “I mean,” replied the other, “that whatever else I am, I hope I am at least an honest man. I joined the Church of Rome sincerely seeking truth, and now that I find the truth is not in her I am going to leave her. ‘What are you going to do?’ is the question I would ask.” Manning waved his hands impatiently. “You must be mad!” he said. “All that you and I have to consider is the voice of the Church to-day and to believe that her voice is the voice of God to us.” So the interview ended. The one man true to his convictions, when he had the light, walked in the light; the other rested on the authority of the Church of Rome.’

Verse 17
ALONE WITH GOD
‘I went into Arabia.’

Galatians 1:17
There is nothing that carries on the soul, and promotes the spiritual life, like secret conversing with God. The great test of every Christian is, what time he can spend in devotion; and, what he is when he is alone with God. How shall we secure it in the full and crowded life which most of us have?

I. It will be a good thing sometimes to retire for a few days from your usual avocations. Not for bodily rest only—not as a holiday—but for more communion (during the retreat) with your hearts and with God.

II. It is a better thing to go to your own room as often as you can in the day (even if only for a few minutes), that you may commune with the Invisible and dip into the Eternal. It is astonishing how it invigorates the mind, and how different things look afterwards, and men ‘will take knowledge of you, that you have been with Jesus.’

III. But best of all is that which, at any time, and in any place, can draw the curtain of the sanctuary of thought around your heart, and catch one moment with God. A hallowed solitude even in a crowd is a wonderful secret of a quiet mind, a heavenly wisdom, and a holy walk!

Arabia touched Canaan, and the boundary of the one was the confine of the other.

—Rev. James Vaughan.

Illustration
‘The order of the events of St. Paul’s life, immediately after his conversion, as chronologically given, is not clear. In the history, as given in the Acts, there is no mention of this visit to Arabia. And the question is, whether it took place directly after his conversion and baptism; or, whether he had preached in the synagogues of Damascus before he went into Arabia? He certainly went back to Damascus and preached there; and the whole time occupied, before he went to Jerusalem, was three years. But how this time is to be divided—how much he was in Arabia, and how much in Damascus—of this we do not know. I am inclined to think he stayed a short time in Damascus after his conversion; then, for a longer period, he was in Arabia; and then he returned, having stayed a considerable time to escape the persecutions of the Jews, to Jerusalem. So the early summary of his life would be: first with Christ (only Christ); then a little with man; then in solitude with God; then work—an order full of suggestive thought and guidance.’

02 Chapter 2 
Verse 20
A PRECIOUS INHERITANCE
‘Who loved me, and gave Himself for me.’

Galatians 2:20
I. Whom He loved.—Mark the expression, ‘Who loved me.’ Not my sins. No; He looked upon all these with righteous and holy abhorrence. He hated all these things, but He loved me—He loved my soul.

II. What proof did He give of this?—The Apostle answers, ‘He loved me, and gave Himself for me.’ Oh wondrous gift! He gave not His kingdom, not His crown, not His glory, not His boundless wealth! He gave up these indeed, but—marvellous grace—‘He gave Himself!’

III. Do you need encouragement to come to Jesus?—Then here it is. Perhaps you look back on your past life and see it stained with crimes of the deepest dye. You see sins the very thought of which suffuses your countenance with a blush. You see sins against light, wilful sins, secret sins, open sins—a multitude that no man can number, rising like a mountain to your view, and you are ready to exclaim, ‘Can God love me? Impossible!’ Yes, He does; He loves you. He hated all these things, but He loved you, and loves you still. ‘He loved you, and gave Himself for you.’ Come, then, to that Saviour, and let nothing keep you back.

Rev. F. Whitfield.

Illustration
‘Why am I not in hell—a lost soul—in the outer darkness? What answer is there but this?—“He loved me, and gave Himself for me.” Why was I called by grace, and led to the Cross? “He loved me, and gave Himself for me.” Why have I been brought back so many times when I have wandered, and been lifted up when I had fallen? “He loved me, and gave Himself for me.” Why have I had so many answers to prayer? “He loved me, and gave Himself for me.” Why has God ever used me to do the least thing for Him? “He loved me, and gave Himself for me.” Why has He promised to keep that which I have committed to Him against that day? “He loved me, and gave Himself for me.” Why are you here? they will ask in Paradise. “He loved me, and gave Himself for me.”’

03 Chapter 3 
Verse 13
‘REDEEMED FROM THE CURSE OF THE LAW’
‘Christ hath redeemed us from the curse of the law, being made a curse for us.’

Galatians 3:13
The Cross of Christ sheds light upon some of those darker problems of existence which have from the beginning perplexed the minds of men.

I. One of the most momentous of these questions finds a solution there and not elsewhere. It is this: ‘How shall a man be just with God?’ The only satisfactory solution of these questions is to be found at the Cross.

II. God alone can give peace, light, cheer.—But sin has disturbed man’s relations with God, towards Whom he entertains aversion and enmity, for the ‘carnal mind is enmity against God.’ At times conscience upbraids the sinner; it brings him in guilty before that tribunal at which he must stand one day to give in his account. Something whispers within, ‘You are not what you ought to be, and what you might have become.’ He is constrained to make efforts to do better and to become better.

III. The religion of Christ differs from all other religions mainly in this, that it begins where they end, with the sinner’s reconciliation to God and the forgiveness of his sins, whereas they place these things at the goal, as the result of lifelong efforts and struggles. What shall God render unto me for all that I am doing to secure His favour in this life? This is the spirit of the devotee of all merely human systems. ‘What shall I render unto the Lord for all the benefits that He hath done unto me?’ This is the cry of the Christian soul which has been redeemed from the curse of the law. Love must inevitably be its constraining motive.

—Rev. F. K. Aglionby.

Illustration
‘A venerated clergyman of our Church who passed away towards the close of the last century used to tell of some words spoken to him in his early ministry by Charles Simeon, of Cambridge, whom he met at the house of a friend. Having been asked to conduct family worship, as the custom was, he expounded the passage of Scripture which he had read. Some time afterwards Mr. Simeon took him aside and said to him, “My young friend, you do not understand the uses of the law. They are three: (1) It convinces men of sin; (2) it leads them to Christ; and (3) it becomes their rule of life.” Thus we see that “the law of God is magnified and made honourable” when it fulfils these, its true functions, in their due order.’

Verse 17
GOD’S COVENANT
The covenant, that was confirmed before of God in Christ, the law, … cannot disannul, that it should make the promise of none effect.’

Galatians 3:17
The figurative language, based upon the familiar custom of agreements and contracts among men, is applied to the relation between the Most High and those who are one with Christ Jesus.

I. Its author.—God deigns to establish a covenant between Himself and His people. This is a fact most wonderful, and most encouraging and inspiring.

II. Its beneficiaries.—It is for the advantage, not of the seed of Abraham only, but of every tribe and nation, upon a condition which is spiritual, and which may be fulfilled as well by Gentiles as by Jews.

III. Its character.—It is of the nature of a promise. It differs from human covenants, in which there is an obligation on both sides in this respect, that whilst God can do all things for us, we have nothing which we can pay to Him as an equivalent. On this account, the covenant is termed the covenant of grace.

IV. Its import.—Nothing earthly or temporary, but a spiritual and abiding blessing is assured to His people by the faithfulness of God. Righteousness, salvation, life: such is the description given of the advantage secured to those who benefit under this dispensation of Divine mercy.

V. Its supremacy.—St. Paul contrasts it with the law, which was given hundreds of years after the covenant of grace was revealed to Abraham; and he points out several respects in which the law given by Moses was inferior to the eternal promise of Divine grace.

VI. Its ratification and fulfilment.—This is by Jesus Christ, Abraham’s seed, the Mediator, by faith in whom the promise is given to them that believe.

Illustration
‘The very oath sworn to Abraham by his Maker was, according to the Epistle to the Hebrews, designed to show to the heirs of promise, down the whole stream of time, the immutability of God’s counsels. God forbid, cries St. Paul, that any one should think that the law—the schoolmaster who was to bring us to Christ—was against the promises of God! Though the sanctions of the two covenants might be different—a circumstance which does not in the least affect the moral obligation—the terms on which they dealt with man were the same. This development may be more complete, more uniform, more equable, more progressive, under the Gospel than under the law; but the direction of that development was ever, if not consciously towards Christ, at least towards Christianity.’

Verse 20
THE ONE MEDIATOR
‘How a mediator is not a mediator of one, but God is one.’

Galatians 3:20
This short sentence is so difficult in its conciseness, so abstruse, and capable of so many meanings, that it is not too much to say that it has more interpretations than any other passage in the Bible. Bishop Lightfoot said, ‘The interpretations which have been given to this passage mount up to two hundred and fifty, or three hundred.’ The number seems almost incredible! But it at least proves that the language is very full, and the solution exceedingly difficult.

Amongst all the meanings, however, which have been attached to it, there are two which stand out so distinct, and are so far superior to all the rest, that the true understanding of the words must be in one or the other, or in both unitedly.

I. The one is this.—‘Now a Mediator is not a Mediator of one. A ‘Mediator’ implies that there are two parties concerned. There cannot be mediators unless there are two between whom ‘the mediator’ is to act. And the two must be, more or less, at variance, otherwise there would be no need, or occasion, for the mediation. Here, then, there must be two. Two? God is one of the two, one of those two between whom the mediation takes place. Then, who was the other? Who was the other? St. Paul leaves an awful blank! Who is the other? Man. In what condition, then, must man be? At enmity with God! Else, he would not need a mediation. Therefore, the fact of the existence of a mediation proves that man is alienated from God. ‘A Mediator is not a Mediator of one, but God is one.’ Who is the other?

II. The other interpretation is this.—The words are intended to draw a contrast between the Law and the Gospel. The mediation of the Law—which was conducted by Moses—was of the nature of a contract between two parties—God on the one side, man on the other. And each must fulfil his part in the contract, or else it would not be valid. Therefore the contract of the Law, observe this! leaves the issue uncertain, for it depended, on one side, on man’s obedience, which was an exceedingly doubtful thing; it certainly cannot be depended upon! But just the contrary to that is the contract of the Gospel. In that contract God is all in all. It depends on the will and power of God. It is all, from beginning to end, His work. He elects the soul; He makes the faith; He makes the obedience; He makes the holiness; and He has provided, and He Himself gives, and is, the reward. There is nothing but God in it. So the unity of God is complete. There is nothing but God. ‘God is one.’ The mediation is entirely different from the mediation of the law. There the parties mediated were two. Here all are one. God the Author, God the Finisher; only God on either side, in His electing love, in the sinner’s penitence, in the sinner’s peace, in the sinner’s eternal life. It is all God. One; alone. ‘Now a Mediator is not a Mediator of one, but God is one.’

III. But why may we not embrace the two, and read both in this very deep verse? Thus: man is separated from God. The fact that there is a Mediator, the necessity of a Mediator proves it. We are all at variance with God. A controversy between a man and God is, on reasonable, and rational principles, hopeless. I am one and alone in my deep, sinful degradation. God is one and alone in the solitude of His infinite and unapproachable holiness. There is not the vestige of a hope for me unless there be a Mediator. ‘But God is one.’ One, up in heaven, in His fore-ordaining love; one, in my poor heart, working there, in His grace and mercy; one, in His eternal sovereignty; one, in His power and will to make me all He would have me to be. One to plan, one to execute, His grand design. One to begin, one to perfect my salvation. One to save me, and glorify Himself by my everlasting happiness.

—Rev. James Vaughan.

Verse 22
GOD’S GIFTS AND MAN’S FAITH
‘The promise by faith of Jesus Christ … given to them that believe.’

Galatians 3:22
It would be difficult to say what portion of Holy Scripture can be of more vital moment to us than this. It is important both as regards its main subject, namely, the promises of God to man in Jesus Christ, and also in reference to ourselves, in teaching us how and by what means we obtain the benefit of those promises.

I. All God’s blessings to us, through the Redemption of Christ, are a free gift.—This is the first and central idea of the whole. Man had done nothing to deserve them. How could he? It would be an absurdity to talk of man’s doing anything to deserve God’s gifts when you come to consider what the blessings of Christ’s Redemption really are. For the benefits of Christ’s Redemption consist in this—namely, redeeming us from the power of evil and of sin.

II. It is faith which is the means whereby we obtain the healing or salvation which God has wrought.—God heals us. God provides us the strength and power to become holy, just, and good, instead of sinful, corrupt, and wicked. But the reason that so few persons become what they should be—and what they might be—is, that in their common everyday life they forget God, that it is only by God’s constant help that they can remain good, and that the moment they go alone, as you may say, they are sure to go back. The fact is that they do not lead believing lives.

III. See how all this is practically set before us in those Sacraments of the Gospel which Christ has ordained for our soul’s life and health. To begin with, there is Baptism. Baptism teaches us that God has chosen to make us His children; and that what we have to do is—not to make ourselves His children, but—to live as His children. But how? How can we live as His children? Here again God’s mercy is with us—His free mercy, not of our deserving, but of His goodness. So long as we live in dependence upon His help, i.e. so long as we live by faith, so long He will find us the power to live as His children. The Holy Communion teaches us that God provides our souls with a food which shall keep up our spiritual life, i.e. that God feeds his children with a Divine food by which their relationship to their Divine Father is kept up and kept alive. We do not make the food which feeds our souls any more than we made ourselves God’s children. God makes it, and God gives it.

Verse 28
THE UNITY OF LIFE
‘Ye all are one man in Christ Jesus.’

Galatians 3:28 (R. V.)

It is a sublime watchword. Doubtless we are often forgetful of it, even deliberately false to it. But the words are there to be a constant check upon us, to recall us from strife and jealousy and selfishness and self-assertion to the idealism of the Gospel. ‘One man!’ We can hardly miss the force of the expression. It is absent to a great extent from the rendering in our Authorised Version, but in the Revised Version it is fully brought out. The life of all Christians is pourtrayed as one human life to which each individual existence is but contributory. The solidarity is a living solidarity. It finds its likeness not in the unity of that which is unconscious, but in the self-realisation of a rational and spiritual being. ‘Ye all are one man in Christ Jesus.’

I. Co-operation is a familiar idea to us all.—We are accustomed to see great masses of men animated by one dominant motive, pressing on as some disciplined army to a common end, inspired by the same thoughts, moved it may be by the same antagonisms and hatreds, upheld by the same hopes and ideals. We are used to see men sink their individual differences for one supreme purpose, and forget what separates them in the acknowledgment of what they have in common.

II. The unity of Christians has its source in the personal life of Christ.—The Incarnate, Crucified, Risen Saviour is the pledge of our human solidarity. It is not merely that we all look back to Him; it is not merely that we all believe in Him; it is not merely that we all hope for the fullness of His everlasting kingdom; it is that His Life embraces ours, and that in that wondrous embracement we all are one.

III. The words ought to haunt those of us who are engaged in public life.—They bid us see things in a true perspective. They press upon us the realisation that even international divergencies ought to be merged in the conception of a higher unity.

IV. There ought to be, there can be, no peace for us so long as so many of those who are partakers of that one Christian life, which we owe to the Saviour of the world, are wretched, suffering, disease-stricken, sin-stricken, depraved. We cannot stand by and say that these things matter nothing to us. The call to us is to give ourselves. We are bidden serve those who are bound up with us in a common life. ‘And this commandment have we from Him, that he who loveth God love his brother also’—and in Him we are all brethren.

—Rev. the Hon. W. E. Bowen.

Illustration
‘There is a beautiful Indian legend—told by Bishop Westcott in one of his sermons—of a Buddhist saint who had attained to the stage next Nirvana. The final reward was at last within his reach, but he turned away from it. “Not,” he said, “till the last soul on every earth and in every hell has found peace can I enter on my rest.”’

04 Chapter 4 
Verse 4-5
CHRIST’S MISSION
‘But when the fulness of the time was come, God sent forth His Son, made of a woman, made under the law, to redeem them that were under the law, that we might receive the adoption of sons.’

Galatians 4:4-5
I. The fact of Christ’s mission into the world implies three things, as here stated:—

(a) His pre-existence as the Son.

(b) The Divine origin of His Gospel.

(c) The infinite preciousness of His salvation.

II. The time of His mission, as here described, implies:—

(a) That God had fixed a definite time for it, which had to be reached by the filling-up of the period between the formation and the execution of the Divine decree.

(b) Until the fullness of the time came Christ could not come, and the world was not ready for Him. Man’s inability to save himself had to be amply and variously shown. Time had to be given to bring out the depths of depravity into which man could plunge. God’s long-suffering had to be manifested. The world had to be providentially prepared.

III. The condition under which His mission took place:—

(a) He was made, or ‘born,’ of a woman. Not created, like the first Adam, but born.

(b) Born under the law. A true member of the Jewish race; an Israelite indeed. The representative man belongs to the representative nation. The greatness of His condescension. His pledge to fulfil all righteousness for us.

IV. The object of His mission was:—

(a) To redeem them that were under the law. His primary purpose was to save the Jews, who were Abraham’s seed, and who were under those obligations which He willingly took on Himself. They were in bondage (Galatians 4:3). He redeemed, delivered by ransom; gave Himself.

(b) To give us the adoption of sons.

Illustration
‘We are told it is superfluous to preach about these things; that they have been preached about for nearly nineteen hundred years, that every one knows them who cares to know them, and for the rest they have no interest; that it is time to attend to the real subjects of the day—to the calls of justice, to the redress of wrongs, to the wants and sufferings of the poor. But what if we are right in believing them to be true? And doubtless it will be a bad day for Christian preaching when it is not moved by wrong, or forgets the “comfortless troubles’ sake of the needy and the deep sighing of the poor,” and “the patient abiding of the meek.” It is always the time to do this—it is eminently the time to do it now. Who taught us this sympathy with suffering? Who but He Who came to make us the sons of God? He came also first of all to seek the lost. When for nearly nineteen hundred years men have done without Christ, and have risen to a higher morality and a more disinterested benevolence, it may be time to tell us to do without Him; but that time is not yet.’

(SECOND OUTLINE)

THE CENTRAL FACT OF THE WORLD’S HISTORY
The coming of Christ into the world is the central event of its history. The event is here presented in three aspects.

I. The period at which Christ came.—‘The fullness of the time.’ Christ came at the very period originally decreed by God—not a day later or earlier. Hence it is called ‘the fullness,’ or filling up, ‘of the time.’

(a) It was the fullness of prophecy.

(b) It was the fullness of preparation. Christ was ever ready to come, but man was not prepared to receive Him.

(c) It was also the fulness of expectation.

II. The manner in which Christ came.—He came:—

(a) By Divine commission. ‘God sent forth His Son.’

(b) In human nature. He was ‘made of a woman.’ By this we are to understand His assumption of our nature, His profession of true humanity.

(c) Under legal subjection. He was made under the law that He might endure its penalty and obey it for us, and fully satisfy all its claims.

III. The end for which Christ came.

(a) Redemption. ‘To redeem them that were under the law.’

(b) Adoption. He came also to secure for us adoption, ‘that we might receive the adoption of sons.’

Illustration
‘Man was made to know and to love the living God, and the living God, Who had made man, meant Himself to be known and loved by His creatures. Man was lifted up from being the head of the visible creation here, from being the noblest and most richly endowed with gifts and powers of all living beings on earth, to feel that he belonged to a world beyond the bounds of mortality and sight, that he had to do with the righteousness and the love of the Everlasting and the All-Merciful, that he might hope, in spite of sin and pain and death, to be of the family of the Holiest in the “land of the living.” Long before our Lord came the formation of man’s ideal was laid in the first and great Commandment, “Thou shalt love the Lord thy God with all thy heart, and with all thy mind, and with all thy strength.”’

Verse 19
FAITH AND CHARACTER
‘Until Christ be formed in you.’

Galatians 4:19
Why not Christianity without Christ? Ah, we are here face to face with a notable distinction. Of no other system, religious or moral, or both combined, can it be said that the Founder was the Faith. Christ preached no system. If you try and get a system out of the Gospels you will have a hopeless task before you. To systematise is to destroy. You cannot systematise a person. You cannot formulate an informing Christ. Do we get our theology from St. Paul? Then let him sum up for us the whole of his theological system in the great avowal, ‘To me to live is Christ.’

I. Religion was a life in the person of its Founder, and it has been a life ever since He founded it. To live Christianity is to ‘live Christ,’ and to live Christ without believing in Christ is a contradiction, palpable, utter.

II. God has set His seal to the preaching of Christ, but has set no seal to the preaching of a Christless morality. How many people were converted to a clean life by the moral sermons of a century ago? How many are converted to such a life by the Socinian or humanitarian Positivist sermons of to-day? It is the sermons that hold by the strong dogmas of the faith, the faith that sees a God-incarnate in the manger, on the Mount of Beatitudes, by Gennesaret’s sea, in Gethsemane, on the Gabbatha pavement, on the Cross, risen from Joseph’s tomb, borne on the clouds from Olivet to the throne of heaven—it is such sermons that change the life-currents, the trend and make of the character, the direction and aim of the daily walk.

III. A word of appeal.—Christians, ‘add to your faith’ character. Alas, that the two, ‘Christian character’ and the ‘character of Christians,’ should not always be one. It is strange, but true, that the world of to-day is the very best judge of what the constituents of this unique character are. It thus does homage to the ideal which itself fails to make real.

—Bishop Alfred Pearson.

Illustrations
(1) ‘Many years ago a poor Spanish sailor was brought into a Liverpool hospital to die. After he had breathed his last, it was found that over his heart a rude but indelible representation of Christ on the Cross had been made by him, by a process common among seamen.… If we could have imprinted in our hearts, and in the hearts of all the members of our churches, what that poor fellow had painfully and with the needle-point punctured over his, we should soon see success at home and abroad rivalling that of the Apostles themselves.’

(2) ‘Dean Farrar had been preaching before the late Queen Victoria on the Second Coming of our Lord, and afterwards, in conversation with the preacher, the Queen exclaimed, “Oh, how I wish that the Lord would come in my lifetime!” “Why,” Farrar asked, “does Your Majesty feel this very earnest desire?” The Queen replied with quivering lips and her whole countenance lighted by deep emotion, “I should so love to lay my crown at His feet.” The Queen would have yielded Him her throne. Yet every heart has a throne, and Christ or Satan sits on that throne.’

Verse 26
THE SPIRITUAL JERUSALEM
‘Jerusalem which is above is free.’

Galatians 4:26
The spiritual Jerusalem is the Christian Church. The Church of God, in the full comprehension of the term, includes the Church Militant on earth, the Church at rest, and, in the future, the Church triumphant in heaven. In this passage, St. Paul speaks of the Church Militant here on earth.

It may seem a paradox to designate the Church below by the name ‘Jerusalem above.’ But every writer can choose his own terms and define them; and that the Apostle refers to the Church on earth is clear from the context. The argument is with the Jewish nationalist, who strove to force his law upon the Church then existing, and consisting of Jews and Gentiles; the Body, which the Apostle defends from aggression, is not the Church in heaven, but this Church; and this same Body he calls ‘Jerusalem above.’ We understand, therefore, that the Apostle thus designates the Christian Church, as she now is, militant here on earth.

I. Style and title.—Why ‘Jerusalem above’?

(a) Her Supreme Head is above.

(b) The Head of the Church not only rules the Church from above, but represents her above.

(c) Again, the laws of the Church are from above; her laws of righteousness and her dogmas of faith.

(d) Her inheritance is above. Her dower is not earthly honour, earthly riches, earthly endowments and establishments. If she happen to be possessed of such temporalities, they are merely accidents to her spiritual position.

(e) The Church is Divine in her origin and has come to us from above.

II. Independence.—This being the position of the Church of God in herself and in relation to the world, the second point in the text follows as a certain consequence—the Declaration of her Independence, Jerusalem above is free! The Church was constituted by Christ as a complete society, and no society can be complete without power to legislate for itself in all things which belong to the essentials of the society. Consequently, legislative power belongs inherently to the Church. Moreover, as this society is alone supernatural, and there is no other society on earth which can claim to be so, her legislative power must be complete and supreme within herself; and therefore she is independent of all other and free. Inasmuch also as Christ has promised His Presence to His Church to the end of the world, her supreme deliberative power is guided by the Divine assistance. The Church is free because she is a Divine society. In the case before us, St. Paul vindicates her freedom on the ground of her Divine position. At this time it was the Jewish nationalist who sought to bind her with old Hagar’s chain. The Apostle, defending her charter, says, ‘Stand fast in the liberty wherewith Christ hath made you free!’ At another time it was the imperial magistrate and secular judge who claimed the right and used the might to bind her; the same champion of her freedom, even when he lay a condemned felon in prison, lifts his chained hands and cries, ‘A prisoner in bonds!—but the Word of God is not bound.’

—Rev. Dr. A. Nicholson.

Illustration
‘Everything which is not free is from beneath. Every machination of Satan against God’s people—every dark heresy that comes to confine the Church—every spiritual temptation which ensnares a man’s conscience—every distress which cramps a believer’s mind, is from beneath; therefore, because it is from beneath, it is bondage. Bondage is from below. As sure as ever you are living in fear—in tied prayer—in bound affections—in mechanism of works under human merit—so surely you are in an atmosphere low, too low for spiritual life. “Jerusalem above”—that which your citizenship is—“is free.”’

Verse 31
BONDAGE OR FREEDOM?
‘So then, brethren, we are not children of the bondwoman, but of the free.’

Galatians 4:31
In this Epistle St. Paul carries our thoughts back to the pathetic scenes associated with the names of Hagar and Ishmael. It is a beautiful story, and St. Paul finds in it spiritual significance: Ishmael, the son of the handmaid, stood for Judaism; Isaac, the son of the freewoman, stood for the Christian kingdom.

I. Israel’s bondage.—We know how the word ‘bondage’ grated on Jewish ears. ‘We be Abraham’s seed, and have never yet been in bondage to any man,’ was the angry reply to our Lord on one memorable occasion. None the less, bondage there was, besides the worst and supreme bondage of sin—bondage which the Israelitish mind could not really forget or ignore, whatever Israelitish pride might pretend. There was the bondage of a foreign yoke. Jerusalem was indeed ‘in bondage with her children,’ and in this passage St. Paul may well have been thinking of her political degradation in addition to her spiritual misery.

II. Christian freedom.—‘Children … of the free’; ‘children of the freewoman’! That is the grand claim which St. Paul puts forward for Christian believers. That is the claim which the world so often refuses to admit. ‘Leave your doctrinal imprisonment,’ it says, ‘and walk in the path of mental and spiritual liberty.’ What shall we say in answer? There is no doubt a sense in which we may all admit—may be thankful and proud to admit—our bondage. More than once does St. Paul himself express and testify to it. ‘Paul a bondservant of Jesus Christ.’ ‘Paul a bondservant of God.’ To such a bondage our Saviour Himself invites us. ‘Take My yoke upon you and learn of Me.’ But the acceptance of this bondage brought with it redemption from bitter and humiliating subjection. To be the servant of Christ—crucified, risen, ascended—was to be free indeed. The Apostle was thinking of the old dispensation. Yet what he says surely has its message for ourselves. The Gospel of Christian freedom never grows old. The Christian claim to bring freedom is as valid to-day as in the first century. The immediate application of St. Paul’s phraseology is indeed to the past rather than to the present; but it is capable of application to the present. For what was, in its essence, the bondage which St. Paul feared, and from which the Gospel promised escape? Was it not the bondage which came from imperfect communion with God? Until a man was brought into the closest union with the Almighty and Eternal, he was not free with the liberty of an accepted and obedient son. He was till then in the position of Ishmael. He had till then not realised and appropriated the calling of Isaac. And we too—except we are in communion with God through the mediation of Christ—are children of bondage. It is the restoration of that communion through the Redeemer’s cross which brings true emancipation. We ourselves could not have earned it. It is only by our unity with our Saviour that we gain it. In Christ we are of the lineage of the freewoman. Out of Him we are (as it were) of the family of Hagar the Egyptian.

—Rev. the Hon. W. E. Bowen.

Illustration
‘Before Christ the history of the world is, broadly speaking, the history of a disaster culminating in a collapse which those who beheld it might well think to be irretrievable. After Christ the history of the human race is in the main the history of a gradual recovery, though of a recovery which has been broken into by periods of dark and hideous faithlessness. And the crucial question for us is, Are we the children of that disaster or of that recovery, of the handmaid or of the freewoman?’

(SECOND OUTLINE)

‘CHILDREN OF THE FREE’
The Galatians had received the Gospel which St. Paul brought to them with joy. They embraced the Lord as their Saviour with joy, and set their hope on Him and on His grace. But now Judaising teachers had entered among them, and turned them from the simplicity of the Gospel. It is against this the Apostle speaks in this Epistle, which is confessedly not easy to understand. Let us observe—

I. How Christian freedom is derived.

(a) Not through the law, but through grace. That is strictly the answer of St. Paul. He here shows us the freedom of the Gospel in contrast to the servitude of the law, and he does this by treating a portion of the well-known history of Abraham in a somewhat peculiar way. Abraham took Hagar in addition to his lawful wife Sarah to be his spouse. She was a bondwoman. He therefore contracted marriage with a slave, a servant; and so, of course, the son, the offspring of the marriage, was a slave. This history, says St. Paul, may be treated as allegorical. Hagar means Mount Sinai, where the old covenant was made. This covenant says, ‘Thou shalt; thou shalt not. Do and live.’ Now he who is a child of the old covenant, and places himself under it, is a servant, a slave. The Jews were servants of the law, placed under it as under a severe schoolmaster. This covenant lasted until Jerusalem arose, that is, until such time as the true Jerusalem, the Church of the true children of God, appeared in Christ. Until this time Israel remained in bondage to the law, and all remain in that bondage now who cleave to the law and reject Christ.

(b) Now of this Jerusalem in its completion, this true Church ‘which is the mother of us all,’ Sarah, the wife of Abraham, of whom Isaac was born in fulfilment of the promise of God (and so the child of promise), is a type. And we all are the children of promise; and why should this Church of the free be ‘put in bondage with her children’? St. Paul contemplates the Church as the legalists would have it, as a Church in bondage, gone back to Mount Sinai; Isaac confused with Ishmael; the son of the bondwoman not distinguished from the son of the free.

II. In what does the proper freedom of the Christian consist?
(a) Freedom from the servitude and curse of the law.

(b) Freedom from the guilt of sin and its punishment, as well as from its rule.

(c) Freedom from the power and might of sin.

III. How shall we preserve this Christian freedom?
(a) It is imparted to us in holy baptism.

(b) He who will preserve it must be faithful to the Word of God and the sacrament of the Lord’s Supper.

(c) The full freedom of grace is only found in eternity.

Illustration
‘What has nature to say about the forgiveness of sins? See her crushing relentlessly, by the operation of law, physical, mental, civil, the soul, the life, that has sinned. See her sternly, obdurately, refusing mercy to the poor victim of lust or intemperance, who has sinned but once or twice, sinned in ignorance, sinned under persuasion, sinned (we might almost say) by accident or by destiny. Who can dare to say for certain, apart from Jesus Christ, that that severity, amounting almost to cruelty, amounting almost to injustice, with which nature punishes transgression, is not the whole of God’s truth, and the whole of God’s counsel? Yet, unless you can believe in the forgiveness of sin, of your own sin—foul, black, hideous as you see it when you have once seen God, you must be in bondage, you must be a Hagar and an Ishmael inside the tabernacle.’

05 Chapter 5 

Verse 1
LIBERTY, EQUALITY, FRATERNITY
‘Stand fast therefore in the liberty wherewith Christ hath made us free.’

Galatians 5:1
We are bound to assert for the Church of Jesus Christ her true and rightful place in the affairs of men.

I. The Church is the great witness to liberty in this world.—It was to set men free that her Master lived and died. He is the great emancipator of the spirit, and the conscience, and the intellect, and the heart of man. His Church exists to proclaim that truth which he declared should make men free. His Bible tells of human freedom from first to last; from God’s emancipation of Israel out of Egyptian bondage to the glory of that Jerusalem which is above, which is free. His service is described by our Prayer Book as ‘perfect freedom.’ Freedom is the very charter of the Church of Christ. She has often forgotten it; her highest princes have often worn the robes and rivetted the fetters of human tyranny, and allied themselves with crushing despotisms, to their own everlasting shame. But in spite of them, the Church is the witness to human liberty; and in England, at least, there has almost never been a great movement in the direction of the people’s freedom in which priests of the Church have not borne worthy part. But as there is a true and righteous liberty, so there is a false and degrading one. There is a liberty which claims that man shall be free to do what he likes, not what he ought; that he is independent of all law and above all self-restraint. Let us be careful, in our contest for the true, not to use the words and uphold the actions which lead to the false. Let us remember that no Church can be without law; no man, priest or layman, independent of rule. Just as every man has his own liberty of righteous conduct, but no right to do wrong, so neither Church nor community has any freedom to do that which is unlawful in God’s sight.

II. Is not baptism the most constant and ceaseless witness to equality?—Every child brought to the font, be it the child of prince or peasant, is treated exactly alike. The same words are spoken; the same water poured; the same dedication to the warfare of righteousness pronounced. And we, who as Churchmen maintain the baptism of infants, do not wait for conversion, or for years of discretion, before consecrating every human creature in the laver of the new birth. All alike, be they who they may, are claimed as equal members of Christ, admitted as equal soldiers in the army of the Most High. Every time the Baptismal Service is celebrated, the Gospel of Equality is preached, in action and in words. Yet is there a counterfeit equality, which loudly declares that a man has no ‘betters,’ refusing to recognise God’s hierarchy of goodness and genius, and reducing all characters to the same dead level. Take we heed that it find no place among us; that while we bless our Father for the equality to which our baptism bears witness, we give no place to that insolent self-assertion which has neither dignity nor reverence.

III. What witness to the brotherhood of men so expressive, so touching, as that other Sacrament, the Holy Communion, whose very name speaks of the uniting of men together in God? We rejoice to repeat St. Paul’s saying, which shows how keenly the great human-hearted Apostle felt that the Eucharist was the bond of brotherhood: ‘We being many are one bread, and one body: for we are all partakers of that one Bread.’ Beware of a brotherhood which assumes and mocks the sacred name. This is the spirit that makes much parade and show of fraternity, but chooses who shall be called its brothers, and who shall be treated as such. Take heed lest you grow unawares to think that only those within your own circle are brethren, and those who hold aloof are not; that those who do not think as you do, or that men like myself, who cannot always follow you, are outside the pale.

—Rev. Professor H. C. Shuttleworth.

(SECOND OUTLINE)

SPIRITUAL FREEDOM
Let us see how Christ gives ‘liberty,’ and what that ‘liberty’ is. We will look at it from three points of view.

I. Liberty from the past.—Every one has a past which fetters him. There are things in your life which you can scarcely dare to look back upon, and when you do they shackle you. You feel that so long as those things are there it is of little or no use to set about and try to live a better life. No future can undo them. Now, just to meet all this—the Cross of Christ having cancelled all the guilt and paid all the penalty—the moment a man really believes and accepts his pardon he is cut off from all his sinful past! It is placed ‘behind God’s back.’ It is ‘cast into the depths of the sea.’ It is as though it had never been. He may start quite afresh. No shadow, no fear, need come up from the years that are gone. He stands a liberated man! Now he can go—as Christ’s freedman—with a spring—to better things to come. The God of his fear has been turned into the God of his love! And that is ‘liberty’ from the past ‘wherewith Christ hath made us free’—the purchase of His cross, the gift of His throne.

II. Liberty from the present.—Now look to the ‘liberty’ from the present. If I have received Christ into my heart I am a pardoned man, I am a happy man, and I know and feel that I owe all my happiness to Him—therefore I love Him; I cannot choose but love Him; and my first desire is to please Him, to follow Him, to be like Him, to be with Him. And all the while there is a power working in me which is a great Liberator. He breaks chains for me. He open doors for me. He emancipates me from the thraldom of the world—its habits, its opinions, its sneers, its judgments. He gives me an independence and a manliness which is my strength. And I know no other bond but His, which is the dearest to me in all the world, and that is liberty! And then see to what I am admitted. I can go into the presence of God. I can consult Him in every difficulty and confess to Him every thought, and know it is forgiven then and there. I am free to His mercy-seat. I am free to His court. All the promises are mine. Oh, what a ‘liberty’ is this! What is all this earth can give by the side of that blessed feeling? This is the present liberty wherewith Christ has made His people free.

III. Liberty from the future.—And what of the future? A vista running up to glory! But are there no dark places? Chiefly in the anticipation. When they come they will bring their own escapes and their own balances. But my future—be it what it may—is all covenanted. Christ has told me not to be anxious about it. And I can never doubt Him. He has undertaken for me in everything. He will never leave me. He will be at my side all the way, and my path and my heart are both quite free! I am quite free from all my future. To die will be a very little thing. The grave cannot hold me. He has been through and opened the door the other side. It is only a very short passage! quite light! all safe!

What a ‘liberty’ is here! The past—gone; the present—safety, peace, love; the future—sure!

—Rev. James Vaughan.

Illustration
‘What is “liberty”? Obedience to oneself; obedience to a law which is written in a man’s own heart. If I obey myself, and myself is not a right self, it is, indeed, “liberty,” but, being a bad liberty, it becomes “licentiousness.” If I obey a law outside me and the law within me is opposed to that outer law which I obey, the act I do may be quite right, and the only right one, but my obedience is not “liberty,” it is compulsion; it is bondage. Liberty is when the outer law and the inner law are the same, and both are good. Christ made that agreement possible by His Cross. The Holy Ghost makes that agreement a fact by his operation in the heart. Self is never liberty, because self and God are two principles which must unite before a person can be free; and a sinful life never combines the two.’

Verse 16
POSITIVE CHRISTIANITY
‘Walk in the Spirit, and ye shall not fulfil the lust of the flesh.’

Galatians 5:16
These Galatians were a fierce, brave, generous, but untamed race of mountaineers, whose chief vices were unbridled fleshly self-indulgence. And here St. Paul urges them to struggle to be self-controlling men, and not self-indulgent brutes: ‘Walk in the Spirit, and ye shall not fulfil the lust of the flesh.’ It is hardly possible to conceive a greater contrast than that between those wild Galatians and ourselves in our higher civilisation and quiet homes. But the battle, with us, is the same as with them; the same ‘lusts of the flesh’ are with us, and they have to be met and conquered.

I. The chief feature of St. Paul’s teaching in reference to morality was its positiveness.—There are two ways to meet and deal with every vice: one is to set to work to destroy it; the other is to overwhelm and stifle it with its opposite virtue. The former is the negative, and the latter the positive method. There can be no doubt about St. Paul’s way. To the poor Galatian, fighting with his fleshly lusts, he does not set him on a course of stern repression, but rather points him to a life of positive endeavour, to do something opposite: ‘Walk in the Spirit, and—then——’ The Apostle laid hold on one of the noblest methods of the treatment of humanity—one that he had gained most directly from his Lord. These two methods of treatment, the negative and the positive, present themselves to us in all the other problems of life besides morality, and men choose between them.

II.—Throughout the New Testament there is nothing more beautiful than the perfectly clear way in which the positive culture of human character is adopted and employed.—The God of the New Testament, Whose express image and glory we behold in the face of Jesus Christ, is not a God of repression, but a God Whose Fatherhood is made so real that His holiness may be reproduced in His children; a God Whose symbols are everything that is stimulating, everything that encourages and helps; Who leads on His children into that new life where sin becomes impossible, on an ever-ascending pathway of growing Christliness. And this character of the New Testament, of Christianity, is not in contradiction with the best aspirations of the human heart. Man is willing to exercise repression and self-sacrifice for a certain temporary purpose, to do some certain work—the world is full of self-sacrifice, of the suppression of desires, the restraint of natural inclinations; yet all the time there is a great human sense that not suppression but expression is the true life.

III. And yet there arises much in the teachings of our Lord, and in the whole spirit of Christianity, which seems to contradict this conclusion.—Has not the religion of Jesus always been called the very religion of self-sacrifice? Is not self-surrender exalted into a virtue and crowned with glory, as it never was in any other faith? That certainly is true. But in Christ’s teaching self-sacrifice is always temporary and provisional, merely the clearing the way for the positive culture and manifestation of those great results of spiritual life which he loved: the right hand to be cut off, the right eye to be plucked out; mortification of the flesh, that the man may ‘enter into life.’ The self-sacrifice of the Christian is true in proportion as it copies the perfect pattern of the self-sacrifice of Christ. The Christian’s self-surrender is called a being ‘crucified to the world’; when, then, we turn to Christ’s crucifixion we find the key to that of the Christian man. See how the positive power shines through that, the most heroic of all sacrifices. It is not simply the giving up of something, it is the laying hold of something too. He Who suffers is conquering fear by the power of a confident hope, a triumphant certainty. The way to get out of self-love is to love God. ‘Walk in the Spirit, and ye shall not fulfil the lust of the flesh.’

Bishop Phillips Brooks.

Illustration
‘You cannot kill any one of the appetites of human nature by merely starving them. You must try to draw those appetites from the poison they covet, by supplying a true and good food; by providing rational amusements, a healthier and brighter tone to home and public life; in a word, by a positive, and not a negative method of treatment. It is not prohibition which keeps the well-to-do, as a class, from disgusting and degrading lives: it is the comfort of home and intellectual occupation—the positive forces: these, and not negative repression, must be our aim in dealing with the poor man in the squalor of his garret and the hopelessness of his life. The same holds good of religion.’

Verse 17
THE CONFLICT WITH SIN
‘For the flesh lusteth against the Spirit, and the Spirit against the flesh: and these are contrary the one to the other: so that ye cannot do the things that ye would.’

Galatians 5:17
Whoever knows anything of the nature of his own heart would expect that the presence and the claim of good would immediately stir up the opposition and the virulence of evil. The fact is, that until there is some good, there can be no conflict at all. The conflict is not an accident, but a necessity—not exceptional in your case, but an universal rule, that it is the very condition of a Christian’s calling, and a part of the Christian’s inheritance; it is the badge of discipleship, it is the fellowship of Jesus.

I. In this warfare, there is, at least for a long time, a singular balance. Look, for instance, at the exact intention of the text, ‘The flesh lusteth against the Spirit, and the Spirit against the flesh’—i.e. the natural or carnal part of a renewed man puts forth strong desires against the spiritual part, and the spiritual part puts forth strong desires against the natural and carnal part—and ‘these are contrary’—lie, as the original Greek word is—‘lie over against the other, so that ye cannot do the things that ye would.’ Which way? Cannot do the good things you would, because of the carnal part? Or, cannot do the evil things you would, because of the spiritual part? Which? Certainly both. Chiefly the latter. Do not extenuate the sin because of the grace, and do not disparage the grace because of the sin.

II. A double danger.—Here lies a double danger, and the path runs narrow between two precipices. A few say very presumptuously, and with awful speciousness, ‘Because of the grace that is in me, I am no longer a sinner; I must not pray as a sinner, I must not feel as a sinner.’ Very many more, with a most unfilial timidity, and a most unscriptural reason, say, ‘Because I have so much sin in me, there can be no grace; I cannot believe that, being what I find myself, I am a child of God.’ Admit both, confess to both, act upon both. There is a side—oh, how dark!—all blackness. That is earth’s side. Now turn the portrait, and see it under the falling of another light. ‘He that is born of God sinneth not; but he that is begotten of God keepeth himself, and that wicked one toucheth him not.’ Christ in me—and that Christ in me is my being, I own no other, ‘Christ in me the hope of glory.’ He stands very near, in Whom that warfare of yours is even now accomplished, and He says, ‘Be thou faithful unto the death, and I will give thee a crown of life!’

Rev. James Vaughan.

Verse 19
A GREAT CONTRAST
‘The works of the flesh … the fruit of the Spirit.’

Galatians 5:19; Galatians 5:22
What a contrast there is presented to us in these few lines! The works of the flesh against the fruit of the Spirit! From the one the higher nature of man turns in utter abhorrence, while the other commends itself to God and man.

I. Present-day sins.—I think we must be arrested by the solemn and awful fact that some of the sins of which the Apostle speaks are with us to-day. We must admit that there is amongst us much idolatry, many factions and divisions, hatred, heresies, and envyings. Now that is a consideration of the gravest importance. Why is it the Church in the course of its two thousand years of existence has not done more, for although we rejoice over the triumphs of the Gospel, as we look round there must be a note of sorrow. Look at the darkness of Africa! Look at the teeming millions of Asia still in the grip of heathenism! Nay, do not look so far. Look at Christendom itself, and one must admit that there is even in the Church of Christ much that makes the brain reel and the heart turn sick. How is this? To answer this aright we must remember that Christ never originated a party; He was not a Master of a system; yet He set in motion a force that has stood for two thousand years through a storm of persecution, and through all the great advancements and changes of passing ages, and still to-day is the greatest moral force of the world. What was the secret of it all? His life was His theology; He came bringing a higher conception of manhood and the Godhead; a new reverence of God—the God of Love.

II. Christianity in the world.—If this is truly the secret of the power of Christ, so must it be the power of Christianity in the world to-day. It is not in the customs of the Church; the power of the Church is in the lives of the men and women who are living as Christ did. The Church is the casket, the men and women are the jewels; the Church is the body, the individual lives of the members of the Church are the soul. That is the thing we need to be reminded of. We are overburdened with the idea of the desirability of great organisations, but it is the life that counts; and as the life of the Christian is the power of the Church, so the lives of men and women should be the ultimate desire of the Church. Christianity is not the knowledge of Church history, but a true development of the joy and peace of the Christian spirit.

—Rev. J. C. Banham.

(SECOND OUTLINE)

KNOWN BY THEIR FRUIT
The Apostle had his Master’s authority, not only for this teaching, but for the figurative language in which it is conveyed. ‘By their fruits,’ Christ had said, ‘shall ye know them.’

I. This fruit contrasts with the produce of the sinful nature.—The Apostle lays stress upon ‘the flesh,’ by which he evidently intends the corrupt, sinful nature of men. The flesh and the Spirit are contrary; so are the works of the flesh to the fruits of the Spirit. The catalogue of sins here introduced must have appeared most just to the observation of men lately delivered in some cases from the debasement of heathenism. The contrast is one as real, if not so striking, in our own days.

II. This fruit can only be accounted for by the new life and the new influences of the Spirit.—For the Spirit of God is the Spirit of Life and the Spirit of Holiness. It is a supernatural growth which yields these unaccustomed fruits. The sunshine ripens, the showers swell the fruit which God destines for His own glory. It has the flavour and the fragrance of heaven.

III. This fruit is sweet, serviceable, and acceptable, not only to God, but also to man.—The practical virtues here described are such as relate to a man’s intercourse with his fellow-men, and such as contribute to his own true development and well-being. Its abundance will enrich and bless this earth, and will promote the glory of the Divine Husbandman. ‘Herein is my Father glorified, that ye bear much fruit.’

Verse 22
CHRISTIAN JOY
‘The fruit of the Spirit is … joy.’

Galatians 5:22
The end of religion is not penitence, it is not contrition, it is not conviction of sin; it is something better than all that. The end of religion, to which it is all working, is joy. Jesus Christ Himself ‘for the joy which was set before Him endured the Cross.’ So, again, St. Paul, in prison chained to a soldier, with many disappointments and trials, yet he said, ‘Rejoice in the Lord alway, and again I say rejoice.’

What does Christian joy consist in?

I. The first joy is the joy of being forgiven.—Are there some who do not know the joy of being forgiven? They certainly cannot know that joy until they have known the pain of penitence. Look into your consciences and see what is on your conscience. Only in this way can you work towards the joy of being forgiven.

II. There is the joy of companionship.—Part of the joy of Christ was that He was not alone, and the only moment when He was in real agony of spirit was when the Father’s face seemed to be blotted out from Him, and He cried, ‘My God, My God, why hast Thou forsaken Me?’ Christ bore that in order that no one might ever be forsaken.

III. There is the joy of service.—I am never tired of repeating those beautiful words of Bishop Phillips Brooks: ‘It is not when the ship is fretting her side against the wharf that she has found her true joy, but when she has cut the rope which binds her to the wharf and is out upon the ocean with the wind over her and the waters under her; it is then that she knows the true joy a ship is made for as she plunges across the sea.’ Can you not see what is meant? It is not when a man is fretting his sides against the wharf, as it were, of his own self; it is not when he is saying, ‘What will people think of me?’—that is not the full joy a man is made for; but when he has cut the rope that binds him to himself and is out upon the ocean of loving work for God and man, with the wind of the Spirit over him and the water of humanity under him—then he knows the true joy he is made for.

IV. There is the joy of growth.—How lovely it is to think of the Church as a beautiful garden, and the Holy Spirit coming down upon it like dew and making all the plants grow. It is a lovely thing, of course, to see flowers grow, but it is still lovelier to see boys and girls growing up in a family and all their character developing; they seem sometimes to get more loving, more unselfish, like the beautiful flowers, every day under the influence of the Holy Spirit. That is the joy of growth.

V. There is the joy of strength.—‘The joy of the Lord is your strength.’ You know those beautiful pictures by Mr. Watts of Sir Galahad riding forth to battle with his armour on, full of the joy of strength; or that other picture of ‘Aspiration,’ where the young knight looks across the field of life with his spear and shining armour. That is the joy of strength. And there ought not to be a young man or woman present who has not got the joy of strength. We are not meant to be miserably weak people, driven about by every wind of doctrine and beaten down by temptation. We are meant to be young knights, going forth in all the glorious strength of the Holy Spirit, conquering and to conquer. We must ask for the joy of strength.

Bishop A. F. Winnington-Ingram.

Illustration
‘It was said by a great writer that the goodness of work was in proportion to the joy of the workman. I come across, for instance, some parish priest who has toiled in East London for thirty years unnoticed and unknown. Do I find him depressed? I find him tired, weary, old before his time, but find a joy upholding him. You will remember Matthew Arnold’s beautiful words:—

‘’Twas August, and the fierce sun overhead

Smote on the squalid streets of Bethnal Green,

And the pale weaver through his windows seen

In Spitalfields, looked thrice dispirited;

I met a preacher there I knew, and said:

“Ill and o’er-worked, how fare you in this scene?”

“Bravely,” said he, “for I of late have been

Much cheered with thoughts of Christ, the Living Bread.”

O human soul! so long as thou canst so

Set up a mark of everlasting light,

Above the howling senses’ ebb and flow,

To cheer thee and to right thee if thou roam,

Not with lost toil thou labourest through the night!

Thou mak’st the heaven thou hop’st indeed thy home.’

Verse 22-23
FRUIT OF THE SPIRIT
‘The fruit of the Spirit is love, joy, peace, longsuffering, gentleness, goodness, faith, meekness, temperance.’

Galatians 5:22-23
No efforts of ours can cast off the unsightly works of the flesh; but as the blessed Spirit works in us, to will and to do of His good pleasure, they will fall off, overpowered by the new and increasing strength of the secret life within. There will be no sudden, violent transformation, after the one great momentous transplanting, when we were taken from the kingdom of darkness and placed in that of the Sun of His love (Colossians 1:13), but a slow, silent, sure developing of the hidden life, till all the corruptions and leaves of self-righteousness drop off, not by any spasmodic efforts on our part, but by the irresistible force of the growing life within.

This fruit of the Spirit, which the Apostle so exultingly speaks of here, is to affect our whole being, inside and out, to harmonise, modify, and beautify every relationship of life.

Let us just study this fruit from various points of view, under various aspects, for it is a Divine picture of what God will effect in our hearts, and is intended for our encouragement and comfort.

I. We have the Christian mind as regards itself and God.—‘Love, joy, peace.’ What a wonderful contrast to the hatred, dissatisfaction, restlessness of the carnal mind! What a gleam of brightness for dull, everyday human life!

II. The Christian mind as regards neighbourly intercourse.—‘Longsuffering, kindness, goodness.’ These are the characteristics the child of God should present to a watchful world. Each of these words gives opportunity for careful thought and self-examination. Let us just take them in their primary meaning. ‘Long-suffering.’—That is the patient endurance of injuries and wrongs, being able to avenge or avoid them. ‘Kindness.’—Namely, a kindly disposition and temper, not necessarily showing itself in a practical philanthropy, even perhaps partly only sentimental, yet nevertheless genuine and true. ‘Goodness.’—A kindliness of heart and warmly sympathetic nature which does find its expression in a practical way, a loving compassion manifested in deed and in truth.

III. The Christian mind as regards personal conduct.—‘Faith [R. V. faithfulness], meekness, temperance.’ Oh, how important is this! With what eager curiosity does the world watch the Christian, to see if he really has a higher, nobler standard of work and worth than others have, or profess to have, and whether this loftier ideal is the fruit of a living, loving allegiance to a Divine Master!

And if there is the glorious evidence of trustworthiness, meekness, goodness—what a magnificent tribute it is to the exuberant power of the indwelling life!

—Rev. W. B. Russell Caley.

Illustration
‘We must remember always that the expression in Galatians is the singular “fruit”; the effect of the Spirit’s power is viewed as manifested in one perfect result, a unity comprising variety. That, as in the natural unregenerate heart the strength and power runs to waste, in luxuriant and unrestrained excess, so in the life controlled and moulded by the Holy Spirit there is a concentration of energy on one thing, and that one thing is “fruit”; just as we see now that in many gardens there are apple, pear, plum trees called “Cordon,” in which all extraneous leafage and sprouting is rigidly suppressed and curtailed in order that a few of the very best specimens of fruit may be obtained. Much even that is in itself only beautiful and harmless is sacrificed to this one object—fruitfulness. So the Holy Spirit’s work in the Christian’s heart is with one object, that he may bring forth much perfect fruit. The Divine Spirit is the One Who unites us to Jesus in a living, loving confidence and devotion; and being united to Him, we have “our fruit unto holiness, and the end everlasting life” (Romans 6:22). All fruitfulness comes from union with the same stem. The same vital power produces all and each. “He that abideth in Me, and I in him, the same bringeth forth much fruit; for without Me [or apart from Me] ye can do nothing,” says Jesus Himself (John 15:5); and we reverently and unquestioningly accept the Divine axiom, with all its tremendous and blessed consequences.’
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Verse 2
MUTUAL HELP
‘Bear ye one another’s burdens, and so fulfil the law of Christ.’

Galatians 6:2
There are two great forces for uplifting human life, when it is low in quality and low in material prosperity, which are more powerful and more necessary than any other of the processes of civilisation. One is mutual help, and the other Christian conviction and practice.

I. Mutual help.—Nowhere are examples of ‘mutual help’ so numerous and striking and beautiful as are to be found in the lowest abysses of poverty. Ah! yes, we who live where want and suffering most abound can bear witness to the truth of this. Our people are not thrifty, but they are generous; they are self-forgetful, but they are mindful of one another when real trouble comes. They fail in many things, but they excel all classes of the community in this thing. Here is the strength of the poor: they do assist each other; they do share with each other; they do stand by each other in ways which are often sublime in their meaning and heroic in their measure. But this strength of the poor has its accompanying weakness, and that weakness is this: ‘the mutual aid’ which characterises the poor above every other class is not organised. It is chaotic. It works on no definite lines. It is not continuous. It is not disciplined and made to work for designed and continuously practical ends. And the result is that this magnificent force of ‘mutual aid’ among the poor, which, if properly organised, would of itself work out the social salvation of the poor, is largely unutilised and lost. The remarkable development of trades unions, of friendly societies, of benefit societies, of loan clubs, which have sprung into existence of late years, is a sufficient indication of what the poorer classes can accomplish if they will but turn their minds seriously and perseveringly to this great and urgently required work. It is a work which the whole nation is waiting to see done. It is work which can only be done by the poorer working classes themselves. It is a work which must be done before better housing conditions, more adequate means of living, improved social habits, and increased happiness can come to those who now suffer most from these evils. ‘Mutual help,’ which is ‘self-help’ multiplied, is the law of progress for all men, specially men who are low down the scale of material prosperity.

II. History nowhere tells us of a nation which has reached greatness and goodness without the uplifting force of religion.—And so we come to our second condition for the social plus the spiritual salvation of the suffering masses, viz. Christian conviction and Christian practice. There was a time when secular Socialists cried, ‘Down with religion’! we will have none of it.’ But that cry was not re-echoed by the general body of the poor. Their instinct was too strongly on the side of religion. They felt that, however much religious people and religious teachers had failed to come up to their own professed ideals, religion was still necessary for human life. And so secular Socialism is changing its tone about religion. But this service which religion can do for the suffering poor is one for which there need be no waiting for outside action. The poor can obtain it for themselves. They can help themselves in this matter just as truly and effectively as they can in the matter of ‘mutual aid.’ Indeed, if they do not make religion a personal matter, if they do not seek out Jesus Christ for themselves and have direct and daily communication with Him, neither religion nor churches nor Christian workers will bring them the saving they need, and which their pitiable conditions cry for. That famous utterance of Jesus Christ, ‘Except a man be born again, he cannot see the Kingdom of God,’ is a principle which applies to all human life, but specially to crushed and afflicted human life. A poor man needs the new birth, which comes from the Holy Spirit of God, more than any man. He needs it, not because he is a greater sinner than a man who is not poor, but because he needs more courage, more hope, more patience, more high thought and feeling, more contentment, more strength to endure his hard lot, than men who are socially better off than himself. But the poor man needs this ‘new birth,’ of which our Lord spoke, not merely that he may endure his lot, but also that he may improve his lot. In the early days of the Church the first Christians were mostly of the slave class. How did they become free and prosperous and powerful? The change was entirely due to the religion of Christ. It found them as slaves; it raised them to freedom, and to civil rights, and to prosperity. And the same result can be obtained in our crowded and poverty-stricken English cities, if only the poorer members of our communities will but recognise and lay hold of the spiritual and social salvation which is waiting for them in the Gospel of Christ. There lies their hope. There waits certain deliverance from their own human weakness and the crushing power of misfortune. Let the sufferers from cruelties of our modern civilisation turn their despairing souls to Him Who was the Carpenter of Nazareth, but who is now the Lord of Glory. Let them follow as He leads; let them do as He commands, and He will so transform them from weakness into might, from deadly despair into beautiful hope, from earth-meanness into God-like dignity, that life, instead of being, as it is now to the vast majority of them, a heavy burden, shall become a glorious privilege, and a blessed and blessing thing.

Rev. Canon Henry Lewis.

Verse 7
AN INEXORABLE LAW
‘Whatsoever a man soweth, that shall he also reap.’

Galatians 6:7
Every habit formed is seed sown. Our thoughts, our words, our deeds are all seed which, in the world to come, we shall reap, in sorrow or in joy.

After all, is it not simply just? And for this reason, that a man sows what he likes, as he likes. As it is with the seed sown in the fields, so it is with our lives, a fixed law! Yet men ignore it: seem to hope that after all it may not be true. As well might a farmer sow barley and hope that after all there may spring up oats!

I. Putting aside the reaping that will be in the next world, do we not find the words abundantly fulfilled even in this?—We are, we enjoy, we suffer in the present, as we have done, or as we have left undone, in the past.

(a) You see a man in the evening of life, full of riches and honour. You knew him long ago a struggling youth, yet even then noted for application to business, sober, self-denying, honest. The seeds of industry have produced a harvest of peace and plenty.

(b) You see another born to better things thrown on the parish. You don’t wonder when you know that drink was his master. The seeds of intemperance are bearing the bitter fruit of ruin and disgrace.

(c) A third case, perhaps, puzzles you for a time. You see a man struggling hard to keep his head above water, and yet going steadily down. His health is broken. And you say, ‘It seems hard, doesn’t it?’ ‘Ah,’ some one replies, ‘he is wonderfully changed, wonderfully sobered. But I can remember the time when he was “sowing his wild oats”—he sowed at the same time the seeds of the disease which is killing him now.’

II. The inexorable law.—A man lives a life of the most reckless waste—waste of time, waste of health, waste of opportunities. He ‘sows to the flesh’ in the indulgence of every passion. When he has done ‘sowing his wild oats’ he ‘settles down.’ But—before he is middle-aged he is old! His health is gone, he is broken down. Then he cries out bitterly, and says that ‘it is hard, so hard, that the sins of his youth should be remembered against him!’ Remembered! Why, it is only the working out of a natural law. If you forget that you put seed into a field, your forgetfulness will not prevent it springing up. Remembered! Nay! the wild oats sown so recklessly do but yield the harvest of pain, and feebleness, and sorrow, and regret. Sowing and reaping! You cannot separate the two. Young men, must you sow your wild oats? Do they tell you that it is ‘only natural.’ Very well; but ‘whatsoever a man soweth,’ remember ‘that shall he also reap!’

—Rev. J. B. C. Murphy.

Verse 9
THE CURE FOR WEARINESS
‘Let us not be weary in well-doing.’

Galatians 6:9
There may be some here whose hearts are heavy on account of failure, who can remember that in former years they have made good resolutions and laid down some special rule of self-discipline. They now feel that they achieved no lasting result, and they are sorely tempted to say that there is no use in trying again, for it only ends in disappointment and failure.

I. St. Paul gives us the keynote of hope and perseverance.—‘Let us not be weary in well-doing, for in due season we shall reap if we faint not.’ He reminds us of the need of energy and courage and hope, and tells us of the certainty of final victory if only we go steadily on, trusting less in self and more in the grace of God.

II. If there be sometimes depression and disappointment in the spiritual life, it is the lot still more of those who live without God in the world.—The question is, What sort of weariness will you have? The fatigue of work well done, which has its reward in rest, or that weariness which comes from the pursuit of vanity? Surely it is well to be weary if it brings us to rest beneath the cross, if it makes us listen to the voice of love. But there is a kind of weariness which is hard to bear, a weariness in which we can claim the sympathy of our Lord, when our efforts for others seem to fail, when the harder we try the less we seem to succeed. If there be a mother here who has often poured out her heart to God in prayer for a wandering child, if there be a wife who has striven hard to win her husband to God, or a man who has prayed for his friend, you must not give it up, you must not suppose that your prayers are lost. Behind that cloud of silence and uncertainty there is the boundless love of God waiting to bless you for your efforts and to give you the answer for which you long, or it may be something better still.

III. Another more personal form of weariness and disappointment is when we find that the evil within us is still strong, that the old temptations have still a power to allure, that we have still the root of an old besetting sin. We must not expect that an evil habit which has perhaps been growing for years can be shaken off at once by one impulsive effort or by the strength of one resolution. Remember the expression used in the New Testament to describe the process by which we gain self-mastery; it is a very strong and significant one: we are to crucify the flesh. Now crucifixion was a slow, lingering, painful death. And the figure seems to tell us that our battle with sin must be a long one, and will not soon be over. But, thank God, the final issue is certain if only we are faithful and true.

—Archdeacon R. Stewart.

Illustration
‘There is no such thing as failure in the works of God. God permits our works to seem to fail, to try our patience, to prove our faith, to encourage us to prayer, to make us more earnest in His work, lest if He were to grant us too large a measure of success, we should, as in the days of our temporal prosperity, forget the God Who gives us our wealth, and attribute it to the efforts of our own hands—accept the gift, but forget the Giver. No; then let no failures, real or apparent—real, I think, there cannot be; apparent, there ever will be—let no failures ever enter into our minds; let us simply do God’s work in God’s name, with prayer for God’s blessing, and be assured of this, that in good time we shall reap if we faint not.’

Verse 14
CRUCIFIXION OF SELF
‘By whom the world is crucified unto me, and I unto the world.’

Galatians 6:14
The reason which St. Paul gives here for his glorying in the Cross of Christ seems strange at first sight.

I. But the dying of the Lord Jesus upon the Cross suggests some very striking points of resemblance to ‘the crucifying of the body of sin.’—All true followers of Christ must undergo that death to sin which is like the crucifixion of the body. Such as suffered upon a cross, died by degrees; death for them was a slow and lingering process.

II. Was it ever anything but painful to mortify a sinful lust?—And there are many such lusts which must be put to death. ‘Our old man’ must be stretched as it were upon his cross. Alas, it is to be feared that as the nails are being driven in and the flesh begins to quiver, too many draw back; they come down, so to speak, from their cross. Others, again, become impatient because the ‘death of the body of sin’ is so long in being accomplished, that is, the death of the old self. They have mortified it again and again, only to find it reviving anew. Let us not despair. As crucifixion was a slow death for the body, so is the crucifixion of the flesh, with its affections and lusts, for the soul. ‘The body of sin,’ the old self, must be kept fast to its cross, until its life shall have ebbed away.

III. There is this further analogy between the death of the Cross and the crucifixion of our sinful selves.—Death, for one who was crucified, set in at the extremities and travelled slowly to the vital parts, and when it reached the heart the struggle was over. This thought suggests some points for reflection as we think of the death of the body of sin. When a soul is truly converted to God, it is the open and more gross forms of sin which are first mortified. These may be likened to the hands and feet of the body of sin. But there are sins more subtle by far and harder to kill, sins woven as it were into the fibre and tissues of our nature, sins like pride and selfishness. When may it be said that such sins as these die outright within us? In most of us they will only become extinct when we cease to breathe.

IV. The Apostle alludes to a particular kind of death for the Christian when he speaks of being ‘crucified to the world.’—It means the putting to death of that affection which is known as ‘the love of the praise of men.’

—Rev. F. K. Aglionby.

Illustration
‘Macarius, a saintly Father of the early Church, was giving a lecture to young men in his monastery on the Epistle to the Galatians, when one of them asked, “What does it mean to be dead to the world?” The saint said to him, “Take thy staff and go out into the burial ground and smite thrice upon the grave of our brother who was buried yesterday, and say, ‘A hypocrite thou livedst, a hypocrite thou diedst, and thou hast now thy portion with the hypocrites.’” When he had done as he was told, he was asked, “What did our brother say to thee?” “Nothing,” was the reply. “Go again to the grave and say, ‘A saint thou livedst, a saint thou diedst, and with the saints thou dost rest.’” When he returned the second time he was again asked, “What did our brother say?” “Nothing.” Then he was told, “When thou art as regardless of the world, as indifferent to its praise, as deaf to its censures, as our departed brother was to thy words, then thou mayst be said to have died to the world.”’

Verse 17
SHOWING THE MARKS
‘The marks of the Lord Jesus.’

Galatians 6:17
In the literal sense these were marks of bodily suffering, and St. Paul gloried in them. ‘I bear,’ ‘I wear’ these ‘marks’ as badges—a slave branded with the Master’s mark. Some may now ‘bear the marks’ literally, sick, worn, saddened, constitution undermined, vital powers exhausted, worn out in Master’s service. But there is something better, higher, more blessed than this. The spiritual marks—the Christ-like face, aspect, and body. What are the spiritual marks of the Lord Jesus?

I. Prayer.—The root and ground of all—likeness to Christ, must be won upon our knees. Oh! to be like Jesus in prayer.

II. Meekness.—A grace despised by the world, honoured of heaven. He was ‘as a sheep before her shearers is dumb.’ How soon we are offended and lose our temper at provocations. Where are the ‘marks’?

III. Love.—Jesus is love because He is God. His love was patient, pitying, tender, forgiving, generous. All giving, no receiving. It was disappointed love to those who rejected Him and would not receive Him, but still loved on.

IV. Self-sacrifice.—‘He gave Himself.’ His life and death was one long self-sacrifice. Dare we lay our lives down by His and compare them together? Let us ask ourselves, ‘Where, in all I look upon, are the “marks of the Lord Jesus”?’

Bishop Walsham How.

Illustration
‘However dim might be the firelight of their turf cabins, the Apostle was determined they should be able to read at any rate the postscript of the Epistle. It should not be the fault of his handwriting if they did not. His amanuensis had written so far in small, cursive hand, but at the eleventh verse of this sixth chapter St. Paul takes up the reed pen and begins, “Ye see with what large letters I have written unto you with mine own hand”—as much as to say, whatever else of the letter escapes your eyes, at least you shall see what I think of the insincerity of these Judaising Christians. At least they shall hear that I at any rate have my mind made up on the question in dispute between us, and am careless of what all the world may say against me. “Henceforth let none trouble me, for I bear in my body the marks of the Lord Jesus.” What a triumph there is about these words, and how the echo of that brave saying from the first chapter of this same Epistle, “For if I yet pleased men I should not be the servant of Christ,” sounds in this final declaration of the Apostle’s truest liberty! “Henceforth let no man trouble me,” for I bear in my body the marks of the Master Whose I am, Whom I serve, the brand of the Lord Jesus.’

